עיקר ו': הנבואה

	1. פירוש המשנה לרמב"ם מסכת סנהדרין פרק י 
והיסוד הששי הנבואה. והוא, לדעת שזה המין האנושי יש שימצאו בו אישים בעלי כשרונות מפותחים מאד ושלמות גדולה, ותתכונן נפשם עד שמקבלת צורת השכל, ויתחבר אותו השכל האנושי בשכל הפועל, ויאצל עליהם ממנו אצילות שפע, ואלה הם הנביאים, וזוהי הנבואה וזהו ענינה. וביאור היסוד הזה בשלימות יארך מאד, ואין מטרתינו פירוט כל יסוד מהם וביאור דרכי ידיעתו, לפי שזה הוא כללות כל המדעים, אלא נזכירם בדרך הודעה בלבד, ופסוקי התורה מעידים בנבואת נביאים רבים.
	The Sixth Foundation is prophecy. That is, that a person must know that there exists amongst mankind individuals who have very lofty qualities and great perfection; whose souls are prepared until their minds receive perfect intellect. After this, their human intellect can then become attached to the Active Intellect [i.e. the 'mind', so to speak, of God] and have bestowed upon them an exalted state. These are the prophets and this is prophecy.

A full explanation of this foundation would be very lengthy and it is not our intent to bring proofs for every foundation or to explain how we know them, for that is the sum of all knowledge. Rather, we are simply mentioning them in an informal manner.
There are numerous verses in the Torah which attest to the prophecy of the prophets.


2. רמב"ן בראשית פרק יח 
וזה גילוי השכינה אליו למעלה וכבוד לו, כענין שבא במשכן ויצאו ויברכו את העם וירא כבוד ה' אל כל העם (ויקרא ט כג) , כי מפני השתדלותם במצות המשכן זכו לראיית השכינה. ואין גלוי השכינה כאן וכאן לצוות להם מצוה או לדבור כלל, אלא גמול המצוה הנעשית כבר, ולהודיע כי רצה האלהים את מעשיהם, כענין שנאמר (תהלים יז טו) אני בצדק אחזה פניך אשבעה בהקיץ תמונתך. וכן ביעקב אמר (להלן לב ב) ויפגעו בו מלאכי אלהים, ואין שם דבור ולא שחדשו בו דבר, רק שזכה לראיית מלאכי עליון, וידע כי מעשיו רצויים. וכן היה לאברהם בראיית השכינה זכות והבטחה. וכן אמרו (מכילתא שירתא ג) ביורדי הים, שאמרו "זה אלי ואנוהו" ראתה שפחה על הים מה שלא ראה יחזקאל הנביא, זכות להם בעת הנס הגדול שהאמינו בה' ובמשה עבדו. 


	3. תלמוד בבלי מסכת יומא דף סט עמוד ב
+נחמיה ט+ וַיִּזְעֲקוּ בְּקוֹל גָּדוֹל אֶל ה אֱ_לֹהֵיהֶם מאי אמור? - אמר רב ואיתימא רבי יוחנן: בייא, בייא! היינו האי דאחרביה למקדשא, וקליה להיכליה, וקטלינהו לכולהו צדיקי, ואגלינהו לישראל מארעהון, ועדיין מרקד בינן. כלום יהבתיה לן אלא לקבולי ביה אגרא - לא איהו בעינן. ולא אגריה בעינן. נפל להו פיתקא מרקיעא, דהוה כתב בה אמת. אמר רב חנינא, שמע מינה: חותמו של הקדוש ברוך הוא אמת. אותיבו בתעניתא תלתא יומין ותלתא לילואתא, מסרוהו ניהליהו. נפק אתא כי גוריא דנורא מבית קדשי הקדשים. אמר להו נביא לישראל: היינו יצרא דעבודה זרה, שנאמר +זכריה ה+ ֹּאמֶר זֹאת הָרִשְׁעָה בהדי דתפסוה ליה אשתמיט ביניתא ממזייא, ורמא קלא, ואזל קליה ארבע מאה פרסי. אמרו: היכי נעביד? דילמא חס ושלום מרחמי עליה מן שמיא. אמר להו נביא: שדיוהו בדודא דאברא, וחפיוהו לפומיה באברא, דאברא משאב שאיב קלא, שנאמר +זכריה ה+ וַיֹּאמֶר זֹאת הָרִשְׁעָה וַיַּשְׁלֵךְ אֹתָהּ אֶל תּוֹךְ הָאֵיפָה וַיַּשְׁלֵךְ אֶת אֶבֶן הָעֹפֶרֶת אֶל פִּיהָ
אמרו: הואיל ועת רצון הוא נבעי רחמי איצרא דעבירה. בעו רחמי ואמסר בידייהו. אמר להו: חזו דאי קטליתו ליה לההוא - כליא עלמא. חבשוהו תלתא יומי, ובעו ביעתא בת יומא בכל ארץ ישראל ולא אשתכח. אמרי: היכי נעביד? נקטליה - כליא עלמא! ניבעי רחמי אפלגא - פלגא ברקיעא לא יהבי. כחלינהו לעיניה, ושבקוהו. ואהני דלא מיגרי ביה לאיניש בקריבתה. 
	TalmudYuma 69b

And [they] cried with a great [loud] voice unto the Lord, their God. What did they cry? — Woe, woe, it is this he who has destroyed the Sanctuary, burnt the Temple, killed all the righteous, driven all Israel into exile, and is still dancing around among us! Thou hast surely given him to us so that we may receive reward through him. We want neither him, nor reward through him! Thereupon a tablet fell down from heaven for them, whereupon the word ‘truth’ was inscribed. (R. Hanina said: One may learn therefrom that the seal of the Holy One, blessed be He, is truth). They ordered a fast of three days and three nights, whereupon he was surrendered to them. He came forth from the Holy of Holies like a young fiery lion. Thereupon the Prophet said to Israel: This is the evil desire of idolatry, as it is said: And he said: This is wickedness. As they took hold of him a hair of his beard fell out, he raised his voice and it went [was audible] four hundred parasangs. Thereupon they said: How shall we act? Perhaps, God forbid, they might have mercy upon him from heaven! — The prophet said unto them: Cast him into a leaden pot, closing its opening with lead. Because lead absorbs the voice, as it is said: And he said: This is wickedness. And he cast her down into the midst of the measure, and he cast the weight of lead upon the mouth thereof.
They said: Since this is a time of Grace, let us pray for mercy for the Tempter to evil (adultery). They prayed for mercy, and he was handed over to them. He said to them: Realize that if you kill him, the world goes down. They imprisoned him for three days, then looked in the whole land of Israel for a fresh egg and could not find it. Thereupon they said: What shall we do now? Shall we kill him? The world would then go down. Shall we beg for half-mercy? They do not grant ‘halves’ in heaven. They put out his eyes and let him go. It helped inasmuch as he no more entices men to commit incest.

	4. תלמוד בבלי מסכת שבת דף פח עמוד א
+שמות יט+ וַיִּתְיַצְּבוּ בְּתַחְתִּית הָהָר, אמר רב אבדימי בר חמא בר חסא: מלמד שכפה הקדוש ברוך הוא עליהם את ההר כגיגית, ואמר להם: אם אתם מקבלים התורה - מוטב, ואם לאו - שם תהא קבורתכם. אמר רב אחא בר יעקב: מכאן מודעא רבה לאורייתא. אמר רבא: אף על פי כן, הדור קבלוה בימי אחשורוש. דכתיב +אסתר ט+ קימו וקבלו היהודים, קיימו מה שקיבלו כבר. 
	TalmudShabbat 88a

And they stood under the mount: R. Abdimi b. Hama b. Hasa said: This teaches that the Holy One, blessed be He, overturned the mountain upon them like an [inverted] cask, and said to them,’If ye accept the Torah, ‘tis well; if not, there shall be your burial.’ R. Aha b. Jacob observed: This furnishes a strong protest against the Torah. Said Raba, Yet even so, they re-accepted it in the days of Ahasuerus, for it is written, [the Jews] confirmed, and took upon them [etc.]: [i.e.,] they confirmed what they had accepted long before.


5. יומא כט. למה נמשלה אסתר לשחר? לומר לך: מה שחר סוף  כל הלילה - אף אסתר סוף כל ה נס ים  
Maimonides Laws of the Foundations of the Torah

CHAPTER SEVEN 

This chapter discusses prophecy and who warrants it, and explains the difference between the prophecy of Moses and that of the other Prophets. 

1) One of the bases of religion is to know that God visits people in prophetic visions, which come only to exceedingly wise people of outstanding characteristics, whose inclinations never lead them to earthly matters but who always conquer their inclinations, and who are of correct temperaments. A person who fulfils these criteria, and is of perfect health, will, when studying esoterical philosophy and is attracted by those elevated issues and is of an appropriate temperament to understand and comprehend them , and sanctifies himself by moving away from anybody who concerns himself with ephemeral matters, and encourages himself not to have any thoughts about useless matters and its contrivances, have his thoughts permanently attuned to above, from under God's Throne, to understand the pure and holy forms, and looks upon the wisdom of God [in Creation] in its entirety, from the first form [i.e the Holy Chayot] till the centre of the Earth, and sees in them God's greatness, and then prophecy will immediately come to him. At the time when prophecy comes to him, his soul will be on the same level as that of the Ishim angels, and he will become a different man, and he will realise that he is not [any more] as he was, but will rise above the level of other wise men, as it is written, "...and you shall prophesy with him, and shall be turned into another man". 

2) There are [many] levels of prophecy - in the same way that one person can be wiser than another, so can he be more prophetic. Prophetic insights come only in nocturnal visions in dreams, or by day after falling asleep, as it is written, "I the Lord make Myself known to him in a vision, and speak to him in a dream". Whenever one is receiving a prophecy, one's limbs shake, the strength of one's body weakens, and one's thoughts become disturbed, leaving one's mind free to understand what one will see, as it is written in connection with Abraham, "...and, lo, a horror of great darkness fell upon him", and as it is written in connection with Daniel, "...for my comely appearance was horribly changed, and I retained no strength". 

3) What is made known to a prophet during prophecy is done so by way of parable, and he will immediately realise what the parable means. For instance, when Jacob the Patriarch saw the ladder with angels ascending and descending it, it was a parable representing monarchy and its subjection. Similarly, the animals which Ezekiel saw, the boiling pot and almond tree which Jeremiah saw, and all the other objects seen by the other Prophets were also parables. Of the Prophets, some, like those mentioned above, related what they saw in their prophecy and their interpretation of it, whereas some related just their interpretation. Sometimes they related just the parables [of the prophecy], like Ezekiel and Zachariah sometimes did. All of the Prophets prophesized by way of parables and riddles. 

4) None of the Prophets receive prophecies whenever they wanted, but they would attune their thoughts, be happy and of a good heart, and seek solitude, for prophecy does not come to those who are sad or lazy, but only to those who are happy. Therefore, the sons of prophets would have before them harps, drums and flutes, and would seek prophecy, as it is written, "...and they shall prophesy", that is to say that they will follow the ways of prophecy until they prophecise, progressing as they go. 

5) Those who seek prophecy are called the sons of prophets. Even though they attune their thoughts, the Divine Presence may, or may not, inspire them. 

6) All the Prophets, from the first to the last, prophecised in these ways, with the exception of Moses our Teacher, chief of the Prophets. In what ways did Moses differ from the other Prophets? Firstly, whereas the other Prophets received their prophecies in a dream or vision, Moses received his while awake and standing, as it is written, "And when Moses was in the Tent of Meeting to speak with Him, he heard the voice speaking to him, et cetera". Secondly, the other Prophets received their prophecies via an angel. Therefore, what they saw was by way of parable and riddle. Moses, on the other hand, did not receive his prophecies via an angel, as it is written, "With him I speak mouth to mouth", "And the Lord spoke to Moses face to face", "...and the outward appearance of the Lord does he behold"7, that is to say that what Moses saw what not by way of parable, but he saw each prophecy absolutely clearly without any parables or riddles. The Torah said about him, "...manifestly, and not in dark speeches"7, showing that when Moses received a prophecy he did not do so by way of riddles, but did so with clarity, and saw everything absolutely clearly. Thirdly, the other Prophets were scared [of their prophetic visions] and would shy away, but Moses wasn't and didn't. Scripture says, "...as a man speaks with a friend"8 - just as a man is not scared to listen to his friend, so Moses had the capabilities to understand his prophecies and to stand unafraid. Fourthly, none of the Prophets prophecised whenever they wanted to, but whenever God wanted to He would visit Moses and bestow upon him prophecy. Moses did not have to attune his thoughts or otherwise prepare himself, for the reason that he was always prepared and stood like a ministering angel. Therefore, he would receive prophecies at any time, as it is written, "Stand still and I will hear what the Lord will command concerning you". In this God trusted him, as it is written, "Go say to them, `Return to your tents'. But as for you, stand here by Me, and I will speak to you, et cetera". From here we see that whenever any of the other Prophets had finished prophecising they would return to their houses [and families] and other bodily needs, like everybody else, so they therefore did not separate themselves from their wives. Moses, on the other hand, did not return to his home, and separated himself from his wife, and all that resembled her, for ever. His mind was [always] connected to God, and God's glory never left him at all; light emanated from his face, and he was holy like an angel. 

7) It is possible for the prophecy of a prophet to be for him alone, to widen his outlooks and to increase his knowledge so that he will now know what he [previously] did not know from these great matters. It is also possible that he has to deliver the prophecy to one of the nations of the world, or to the people of a [particular] town, or to the citizens of a nation, [in order] to teach them wisdom, and to let them know what to do, or to prevent them from doing [again] any bad deeds. When a prophet is sent [by God] on such a mission, he is given a sign and proof [to present], so that people will know that God [really] sent him in truth. not everyone who presents a sign and proof is believed as a prophet, but only those people who are known to be suitable to receive prophecies on account of their wisdom and actions, and that they went in the ways of prophecy in its holiness and exegeses. When such people present a sign and proof and say that God sent them, it is a commandment to listen to them, for it is written, "...to him you shall listen". It is possible that although a person presents a sign and proof he is not a prophet, and the sign could be achieved by other means; even so, we are commanded to listen to him; because he is a great and wise man who is suitable to receive prophecy, we assume that his prophecy is true. In this we have commanded, just as we have been commanded to decide a verdict according to the testimony of two people who are eligible to bear testimony [together], even though they may be lying; since they have always been honest in the past, we assume that they being honest now as well. About this and similar matters it is written, "The secret things belong to the Lord our God, but those things which are revealed belong to use and to our children for ever, that we may do all the words of the Torah", and it is also written, "...for a man looks on the outward appearance, but the Lord looks on the heart". 

CHAPTER TEN 

This chapter discusses which signs a prophet has to perform before we believe him. 
1) Any prophet who arises and says that God sent him does not have to perform a sign of the type that Moses, Elijah or Elishah did, which involved supernatural events. Instead, the sign that he has to perform is to predict the future, and we have to believe him, as it is written, "And if you say in your heart, `How shall we know the word which the Lord has not to spoken?'". Therefore, when a man suitable for prophecy comes in the Name of God, without wanting to add to or take away from, any of the commandments, but wants us to serve God properly, we do not ask him to split the sea, or to resurrect the dead, or to perform some other supernatural event, and then believe him, but we tell him to predict the future because he is a prophet, which he does, and we wait to see if what he says happens or not. Even if was wrong in only a small matter, he is a false prophet, but if all of what he said comes true, then he is believed. 

2) A prophet has to be checked many times. If all his words are true then he is a prophet, as it says with respect to Samuel, "And all Israel, from Dan to Be'er-Sheva, knew that Samuel was accredited as a prophet of the Lord". 

3) Enchanters and diviners also predict the future, so how do they differ from a prophet? Of what enchanters and diviners say some comes true and some does not, as it is written, "Let now the astrologers, the stargazers, the monthly prognosticators, stand up, and save you from these things shall come upon you" - it says, "from these things", and not, "from all these things", so it is possible that not all of what they said will come true, and that they were mistaken in everything, as it is written, "...that frustrates the omens of imposters, and makes diviners mad". With respect to a [true] prophet, all of what he says comes true, as it is written, "Know now that nothing shall fall to the earth of the word of the Lord", and it is also written, "The prophet that has a dream, let him tell a dream; and he that has My word, let him speak My word faithfully. What is the chaff of the wheat? says the Lord", that is to say that the words of diviners is like some chaff into which some wheat has been mixed, whereas the words of the Lord are completely true, with no falsehoods at all. This is backed up by Scripture, which says that prognosticators and diviners deceive the nations with their words, but a prophet makes known truthful matters, and we do not have to enchant or divine [to verify his words], for it is written, "There must not be found among you anyone that makes his son or his daughter pass through the fire...for these nations...The Lord your God will raise up for you a prophet from amongst you". From here we see that a prophet makes known only earthly matters, such as famine or plenty, war or peace, and similar things. Prophets even answer the needs of the one, such as when Saul had lost an item and went to a prophet to help him find it. A prophet may say what he wants provided that he does not start another religion, add a mitzvah or take one away. 

4) If a prophet predicts something bad, such as that so-and-so will die, or that this year will be one of war or famine, et cetera, and his prediction did not come true, then it is not a disproof of his prophecy and we do not label him as a false prophet, for the reason that God is exceedingly merciful and [often] revokes bad decrees, so it is possible that those on whom evil had been decreed had, like the citizens of Nineveh, repented, or had had their decree suspended, as with Hezekiah. But if, however, the prophet decreed good things and his prediction did not come true, then he is definitely a false prophet, for whenever God makes a good decree, even if it is conditional, He does not revoke it. From here we see that a prophet is tested only with respect to good matters. This is what Jeremiah said in his answer to Hananiah the son of Azur, when Jeremiah was prophecising bad things and Hananiah good things: `If what I say does not come true, it is not a sign that I am a false prophet, but if what you say does not come true, it shows that you are a false prophet', for it is written, "Nevertheless, hear now this word...As for the prophet who prophecies for peace, when the word of that prophet shall come to pass, then shall it be known that the Lord has truly sent the prophet". 

5) If a prophet says about another prophet that he is [indeed] a prophet, then he is assumed to be a prophet, and the prophet who said it does not have to be cross-examined. Moses vouched for Joshua, and all of Israel believed in him before he performed a sign. Similarly in the following generations: it is forbidden to doubt or debate the prophecy of a prophet who has been found to be right time and time again, or the prophecy of a prophet who has been vouched for by another prophet, and it is [also] forbidden to test him excessively or for ever [for one who tests him is like one who tests God], for it is written, "Do not test the Lord your God as you tested Him in Massah", when we said, "Is the Lord among us, or not?". Once it has become known that he is a prophet, they will believe and know that God is amongst them, and they will nor debate or doubt his words, in accordance with what is written, "...yet they shall know that there has been a prophet amongst them". 

